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     Dr. Berkhouwer begins his essay on General Revelation with the 

statement: “All our knowledge concerning general revelation is based 

upon, indeed, must be based upon, the Holy Scriptures” (285).   

 

What Berkhouwer is trying to explain in the first section is not to make 

such a separation between the natural revelation of God revealed in 

nature and his supernatural revelation in Scripture (although a distinction 

is necessary: distinctio non sed separatio).   

 

Like Calvin, we should view natural revelation from the Scriptures.  We 

can scientifically study the cosmic universe which God has made but 

unless enlightened by Scripture, ultimately we will set up an antithesis 

between the two ways God has clearly revealed himself.  On the other 

hand, we must see God in the nature which he has created as in the 

Psalms, if were are ever to know him rightly.   Or in other words, God 

reveals himself through both natural and special revelation.   

 

According to 1 Corinthians 2: 6-14, the natural man does not understand 

the things of God.  In respect to natural revelation, he can deduce and 

scientifically study, but he does not see a Creator because he suppresses 

this knowledge.  A spiritual man, who has the Spirit of God can rightly see 



God in nature and how God has revealed himself in the creation in 

redemptive history.  God is not separate from us as Kant would say in a 

noumenal realm, but is revealed to us in both the “noumenal” realm 

(revealed through Scripture), and through the “phenomenal” realm 

(revealed in nature) to use the Kantian categories.   

 

As Berkhouwer teaches, we must “find the unity of the sovereign activity of 

God” in both realms (292). 

 

In response to both Lutherans who teach the deus absconditus, “hidden 

God” and Karl Barth who teaches that God was manifested only in Christ 

who was unknown to man, Berkhouwer balances a Scriptural path through 

these two extremes.  In the incarnation, God became flesh indeed, and 

revealed himself to man—savingly.   

 

Man always knew God existed according to Rom. 1 but has suppressed 

this true knowledge of God, as it were.  Jesus Christ was the special 

revelation of God in the human world of the “natural” so that men are 

without excuse, those who disbelieve.  However, we should not make a 

separation of these.   

 

On the one hand, because God does reveal himself in general and special 

revelation and specifically in Jesus Christ, we cannot know God as He is, 



in himself.  We are still men and depend on God to take initiative in his 

revelation—we receive from him the truth.  We should not be as Marcion 

who separated the God of the universe who was a mystery and Jesus 

Christ as the one who is revealed.  God is both the mystery and the 

revelation in his universe. 

 

     The mystery of God in his revelation is not that he is a hidden God, but 

that subjectively man is blind, cannot see, and God’s revelation by nature, 

in man’s fallen condition is foolishness to him (it is the subject who 

receives the revelation who is at fault not the object who reveals the 

revelation).  The mystery of God is that he is God, however in his mystery 

to man, he has clearly revealed himself as man.  The subjective mystery 

or “hiddenness” of God is because man cannot understand or fathom God 

in himself.   

 

Thus the gracious reason why he “cloaked” his glory in the man Jesus 

Christ—to truly reveal himself mysteriously (God becoming flesh, John 

1:14) so that man could truly know him in a supernatural way.  

Berkhouwer shows how God will always be God and man will be man, 

however because God has chosen to clearly reveal himself in nature and 

in a supernatural way, man can know God in a saving way—he can have 

fellowship with God and be renewed in the image of Christ! 

 



     Regarding the sufficiency of natural revelation, the revelation of God 

whether in word or deed, whether in Scripture or in the creation is 

sufficient.  If it is insufficient in any way; if man cannot perceive God’s 

glorious being in creation, then it is because of man’s fall, hardness of 

heart, unwillingness to believe, not in the insufficiency of God’s revelation.  

God does all things well and there will not be a soul at the Judgment Day 

that can tell God that they “just did not have enough light.”   

 

All things are revealed to those who must give an account and the light of 

God’s revelation is sufficient to condemn men who do not believe.  Fallen 

man needs Word and deed however.  In other words, man needs God to 

explain revelation, natural or special.  He needs God’s Scripture, his word 

to teach him what he does not know—rather, cannot know without God’s 

special, gracious explanation.  That is why C. Van Til said that “revelation 

in nature was never meant to function by itself” (312).  

 

Even in the garden, before Adam fell, he needed God’s Spirit to teach him 

and to guide him.  He needed God’s sufficient revelation and upholding 

grace in Providence because God was the ground and the source of his 

Being.  Even today, all men depend upon God twenty-four hours a day 

that God might preserve them and uphold them in existence.  However, as 

Berkhouwer remarks, “Man who is out of communion with God faces 

revelation blindly” (313). 



 

     The next section, Berkhouwer confronts the question: “How does God 

reveal himself in this general revelation?”  We must first avoid Pantheism, 

God is not a part of his creation; the creation is the work of his hands that 

reveal him truly.  God is distinct, but not separated from the creation so 

that we do not confuse him with the creation, nor do we forget his 

sovereignty over the creation, but we see God mirrored in his creation.   

 

Berkhouwer writes, “Our thinking on general revelation follows the lines 

laid down by Calvin who constantly speaks of reality as a mirror in which 

God’s glory is reflected, a glory which is no longer beheld by eyes which 

are blinded” (317).  God tells us in Isaiah 40 to “Lift up your eyes on high, 

and see how hath created these, that bringeth out their host by numbers; 

he calleth them all by name; by the greatness of his might, and for that he 

is strong in power, not one is lacking.”  It is through his Word and creation 

that we rightly know and praise our glorious God—for that is why were 

made.  With eyes to see his general revelation that he has given us and 

with spiritual eyes supernaturally overcome by his grace, we can see him 

as he is in Jesus Christ.   

 

There should be no separation, division, or antithesis causing a tension 

between general and special revelation, because they are both from the 



hands of Almighty God to us distinctly to reveal himself to us and to have 

communion with his creatures. 

 

     In our study of general revelation we should remember to not divide 

heaven, or the abode of God from what he has made, neither should we 

worship his creation.  We must remember to understand that God has 

made all things for his glory and that this world is as much his, although 

fallen as the place described as heaven.  God not only gives man eyes to 

see, but he is also renewing the creation so that what was corrupted in the 

Fall, will be redeemed by God the gracious Creator of all things.  In man’s 

state of fallenness and blindness, “God in a new, gracious working 

pursues his course in the world.  He is close to the world in Jesus Christ, 

and his working is explained by his Word” (331).   

 

God calls us out of darkness in the world of general revelation in which we 

live, enables us to see the true Jesus Christ that was God and man and 

entered into his World with the Word concerning what he had made and 

what was truth about himself.   
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